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In the first half of this piece, Leibniz develops ideas previously sketched in ‘On
the Common Good’ (no. 133), offering a twelve-step ‘wish list’ of goals to ensure
that all citizens are as happy as possible and disposed to act rightly. The second
half consists of a chain of definitions and elaborations with the aim of showing in
what the perfection of thought consists. The piece is dated on the basis of the
watermark.
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There are various ways to go about reducing the law to an art, depending on
the writer’s specific goal. For if we are writing to a judge, we should enumerate
the legal remedies, or petitions, and their objections, so that it is immediately
apparent which petitions are to be admitted, or rejected, or moderated. If we are
writing' to private individuals or their advocates, we shall go through the life and
family affairs of the person and say from which facts the law arises for them; and
for this reason, knowledge of the law is a part of economic science. If we wish to
instruct a legislator, or someone who functions as a legislator, that is, someone
who has been granted the power of supplementing and interpreting the law, we
must treat the law according to cases and take pains to reduce everything to a few
rules or reasons, albeit noting any irregular conventions as exceptions, for what is
received contrary to the principle of law must not be pressed too far. This method

! writing | to advocates, everything to be covered is orderly; | deleted.
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of transmission is scientific; the former ones have more the method of indexes,?
exactly as geometry can be reduced to the form of a system in two ways, one in
the scientific way which Euclid related by means of reasonings, the other in the
practical way for those who are content to know the propositions, even if they do
not understand the reasonings.

The supreme rule of law is: whatever is publicly beneficial must be done. Often,
however, what is publicly beneficial in itself is accidentally harmful, because it
requires too great a change or too much time to investigate. Goods and evils are to
be distributed among® people in such a way that the least evil, or the greatest com-
mon good, arises therefrom, just as plants should preferably be placed in that soil
in which they will bear the most fruit and rubbish is thrown in the most barren
places.*

The common good is calculated from the goods of individuals collected into
one sum. Therefore, the greatest common good consists in the greatest number
and magnitude of goods which can be attained by individuals.

Goods are either necessary or useful. I call necessary those goods required for
peace of mind, that is, those whose absence causes us to suffer. The other goods,
the ones we easily do without, may be called useful.

Necessary goods are incomparably more important than useful ones.

Efforts must be made to ensure that necessary goods are [distributed] to the
many in a modest degree, rather than to the few in a high degree.

On the other hand, efforts must be made to ensure that useful goods are [dis-
tributed] to the few in a high degree rather than to the many in a modest degree.’

In the first place, efforts must be made to ensure that all citizens have peace of
mind and are content, as far as is possible, for this, as I have said, is a necessary
good, without which we are miserable.®

Second, efforts must be made to ensure that all citizens have self-restraint, that
is, are capable of controlling their emotions. Otherwise, they will not be content
for long, for those who give way to their passions can be troubled by even the
smallest things. Self-restraint, on the other hand, ensures that tranquillity is
enduring.

? By ‘method of indexes” Leibniz is probably referring to the medieval practice of compiling a list
attributing every quotation used to the source from which it was found. As such, he seems to mean
that the former two methods involve little more than compiling information or lists.

* among | individuals | deleted.

* places. | Every good is either necessary or useful. I call a necessary good one which is required for
peace of mind; the rest I call useful. | deleted.

® degree. | 9 Jurisprudence is usually distinguished from the science of managing public happiness.
| deleted.

¢ In the right-hand margin opposite this, Leibniz added: ‘If I were dealing with politics, I would
first say that rulers should be made content and that citizens should be made to feel well disposed
towards the state, and for that reason I would show that they should be made content also. But here I
am treating public utility not in relation to rulers, but in itself’
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Third, that all citizens are prudent. Certainly, people can be content and self-
restrained even if they are not prudent, but this depends on chance. Prudence
ensures that future tranquillity is more under one’s control. I mean the sort of
prudence found in a peasant who looks after their family well.”

Fourth, that citizens are well disposed towards the common good, that is, that
they are good people who willingly bear moderate evils to prevent many others
from being miserable.

Fifth, that they are pious. By pious I mean those who believe in providence and
embrace it with affection, that is, those who are so minded as to judge there to be
an order of things such that things will go well for the good (that is, for those
well disposed towards the common good) and bad for the bad.

Sixth, that the citizens love and honour their rulers, that is, recognize their
excellence and power.

Seventh,® that they are friends with each other. Friends are those whose love is
mutual and manifest. This will come about well enough if they are endowed with
virtue and are mutually open and sincere so as to recognize each other’s qualities.

Eighth, that they are knowledgeable about many things. Therefore, we must see
to it that our people come to know the arts which are kept secret among
foreigners.

Ninth, that they are handsome in body, strong, and agile. For what the mind
conceives, the body must carry out. And beauty can have a great deal of power
over the minds of others.

Tenth, that the citizens are trained in every mental and physical virtue. For
training enables us to have our talents at the ready when needed.

Eleventh, that they have the necessities of life, since poverty makes people mis-
erable and wicked.

Twelfth, that they abound in all the means of acting well, by virtue of which they
are able to display the qualities of their minds and bodies and be beneficial to
the state.

All these things may be summed up more briefly as follows: we must see to it’
that people are prudent, endowed with virtue, and abundant in abilities, so that
they know, are willing, and are able to do the best.

To treat the science of natural law is nothing other than to treat the laws of the
best state. To treat the science of civil law is to compare the received laws with the
laws of the best state.

The goal of the best state is the greatest possible happiness of individuals.
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well. | € Likewise, that they are endowed with virtue | deleted.

® Seventh, | that citizens are friends with each other, that is, that they are open and well disposed to
each other | deleted.

° it | first of all, that people have an accurate knowledge of what is best; then that they are persistent
in the pursuit of what they know | deleted.
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Happiness is a state of enduring pleasure.

Pleasure is the feeling of increasing perfection.

Perfection is great power in a small volume, that is, multitude in unity, or quan-
tity of essence. In fact, all these things amount to the same for one who under-
stands them.

Whatever helps a sentient being produces pleasure; for what helps it increases
its power, and what increases its power increases its perfection, therefore what
helps a sentient being increases the perfection of the sentient being. Now, the
feeling of increasing perfection is pleasure. Therefore, what helps a sentient being
produces pleasure.”

Therefore, if we are to treat of the best laws we must ask in what consists the
perfection of citizens. And since perfection consists, as we have said, in increasing
a thing’s power, which happens by removing of impediments or by increasing
freedom (for it can be shown that power itself cannot be increased in things, and
that each thing would have infinite power if it were not impeded by other things),
and therefore we ought to know in what the power of a person consists and what
are the impediments which as it were restrain a person’s nature. But because what
we have said so far about removing obstacles is perhaps not sufficiently under-
stood by everyone, we should proceed a little more familiarly and discuss it as
if power could be increased in two ways, both in itself and by removing
impediments.

Therefore, we must consider what human power is and what are its impedi-
ments. Now, people can think about and act upon external things." Thought is an
active representation'? of many things simultaneously that takes place in a thing
[that is] one in itself.

By representation I mean every expression of one thing by another," in such a
way that whatever can be assigned to the one, something corresponds to it in the
other, and thus we can attain knowledge of the other. Thus we represent numbers
by characters, lines by letters, solid bodies by figures drawn on a plane, and things
by words, and once these marks are well established, we often use them in reason-
ing instead of things.

I say that thought is active, for an endeavour to act, that is, a certain volition,
immediately follows from every thought by its nature. It is necessary for many things
to be represented simultaneously in a thing [that is] one in itself, namely whatever it
is that is called T;** without doubt, I am a certain one in itself,” and in this one thing

'° Leibniz drew a border around this paragraph.

things. | To think is to express something together with an endeavour to act | deleted.
representation | of many things in one substance | deleted.
another | corresponding in such a way that we are able, by contemplation of the one, | deleted.
In the right-hand margin opposite this, Leibniz wrote the following in different ink (suggesting it
was added later): ‘From this definition of thought we can now understand in what its perfection con-
sists, that’ It was subsequently crossed out. This deletion is not recorded in transcription A.

' itself, | and to this one thing pertains everything that | deleted.
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are all those representations of the thinking being. In this lies the principal difference
between the representation that occurs in thought and the representation you
find in a mirror or a picture. For a representation is an aggregate of various parts,
each of which belongs to its subject separately; this is why if we approach a pic-
ture too closely we do not see the whole. But I am one substance in which the
whole of a thing that I sense is represented. For I sense that I as one perceive all
those parts of the representation. And this is so true that we would not even have
the idea of a single substance unless we experienced such a thing in ourselves.
From this definition of thought we can now understand in what its perfection
consists,' namely that the representation is accurate'” (or what is the same thing,
that the thought is distinct), that it is very much active (that is, that the will
demanded by right reason is firm) and, finally,'® that the representation is of wide
sweep (that is, that we grasp many things simultaneously in a single mental act).

!¢ consists, | namely that the representation is distinct | deleted.

accurate | , so that action arises therefrom | deleted.
' finally, | that we grasp many things simultaneously | deleted.
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